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POINTERS 


The Melbourne Anglican-Methodist Conferences on Reunion, 
Whose Report is noticed on page 240, * owed their inception to the 
late Most Reverend Archbishop F. W. Head... . Returning from 

. the Lambeth Conference of 1930 ''—-we quote from the Intro- 
duction t6 the Report—-~and having secured the approbation ef 
his brother bishops in Australia, he approached the President of 
the Victoria and Tasmania Conference of the Methodist Church 
with the proposal that unofficial conversations should take place. 

This proposal being favourably entertained, the first. con- 
ference took place on 30th March, 1932. ... 

“Since that date conferences have been held three or four 
times Sa year.... 

‘Perhaps at first the attitude of each group towards the other 
was somewhat defensive. Polemical it was not, and- never 
became. . . . Quickly we came to recognize that our primary task 
was that of elucidation. The Report... primarily is intended 
to provide a bac kground for the discussion of reunion problems, 
and especially to indicate the measure of agreement which, with 
all our divergences, holds us together in a unity of faith ; and also, 
though this pe rhaps with more reserve, to chart the areas of 
differences.which have yet to be resolved.” 

* * * * 

The Ceylon Reunion Scheme is the subject of an article in the 

June 1948 issue of dhe South India Churchman, the Magazine of 


the Church of South India, by J. E. L. Newbigin, Bishop in 
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FAITH UNITY 


Madura and Ramnad. On the proposed “ re-commissioning " he 
takes a different view from that of the Rev. John P.. Aaron, 
quoted in our issue of June last. The Bishop writes, inter alia : 


‘Firstly, then, I think that a sound scheme of union, if it is to 
be the basis for wider union throughout the world, must rest upon 
a plain and unambiguous recognition of one another by the 
Churches proposing to unite. They must recognize each other as 
truly and simply Churches, parts of the one Church of Christ and 
His Apostles, and their ministries, therefore, as truly ministries. 
That has been the basis of the ecumenical movement, and it must 
be the basis of reunion. That recognition is compatible with the 
fullest recognition of our defects, and by that I do not mean only 
the general affirmation that we are all. miserable sinners, but the 
concrete admission that in this respect our Church order is 
defective. But it does preclude us from taking as the basis of 
union anything which has the character of re-ordination of the 
ministry. I cannot help thinking, in spite of all that has been said, 
that the Ceylon proposals have that character. The act proposed 
as the condition of the unification of the ministries is an act of 
ordination. The fact that it is not called ordination does not 
alter the fact that it is, in every respect, a complete service of 
ordination to the ministry. I know that I am stating my case 
boldly and that there is much more that might be said. But I 
think that what I have said is true. And Secaune I believe that 
the presbyters of the Diocese of Jaffna are already ordained to 
the ministry of Christ’s Church once for all, however grave may 
be the defects in their ministry, I do not think that they ought 
to be re-ordained. I am sure that they should most earnestly 
seek, in common with their brethren, for a fresh accession of the 
enabling grace of God to equip them for a fuller and more Christ- 
like ministry. But I am sure that it can only introduce confusion 
into the life of the Church if they are asked to undergo a ceremony 
which, whatever it be called, is essentially re-ordination. 


“ Secondly, I have in mind the future development of the 
movement for the reuniting of Christ’s Church throughout -the 
world. . . . We have always hoped and prayed that the South 
India Scheme would provide a nucleus for reunion all over the 
world. I believe it can do so, for it keeps the door open on both 
the episcopal and non-episcopal sides for thirty years, in the daring 
faith that if and when we reach the year of grace 1977, the Lord 
will have led us and other Churches so far into unity that what 
now seems an insoluble dilemma will be capable of solution. But 
the Ceylon Scheme closes one door at once, and excludes from its 
fellowship all who have not received ordination, or its equivalent, 
from a bishop. This will mean that the Church of South India 


- will find itself out of communion from the start with the United 


Church of Ceylon.” 
238 


‘ 


_.. not confined to the dispute between the continuing Anglicans and , 


The Situation in South India evidently goes from bad to worse, ° 
as appears from an article on page 244. And the disunity caused 
by this ill-conceived and hastily inaugurated scheme of union is 


the ex-Anglicans in the Nandyal area. There is strife, too, ~ 
among the members of at least one other Christian body con- 
cerned in the union. 


We are in full agreement with a letter from the Rev. H. F. 
Dachtler, printed in. the Church Times of August 6th, in which’ -~ 
he writes: “‘ A clear lesson from the South India Union is that 
_ In any future scheme for Church union in England or elsewhere 
-—should one be forced (or voted) upon us before we are all of 
one mind—definite provision must be.made for conscientious 
continuing units of the contracting bodies—whether they be 
congregations or larger units. 


~“ Tn view of the fact that compulsion is now normal in routine 

Church matters (vide the large number of Church Assembly 
measures’) and that many of our leading officials would hasten 
schemes upon us without heeding past failures, the chance of 
considerable continuing remnants is almost a certainty.”’ 


The Anglo-Catholic Congress, held in the Central Hall, West- - 
minster, from July 5th—1oth, attracted so much support that 
a second set of meetings, addressed by a second set of speakers, — 
had-to be organized in the Kingsway Hall. A correspondent has 
sent us a short note on the Congress which we print on page 243. 
Full reports of the Congress have appeared elsewhere so there 
is no need for us to give a long account of meetings which did 
not seek to deal directly with the immediate problems of reunion 
schemes, though the whole subject of the Congress, the character 
and nature of the Church, is fundamental to the approach to real 
unity. The Report of the International Priests’ Convention, on_ 
which we printed an article last month, was presented at. the 
Overseas meeting. It is a very fine document which we commend 
to the study of our readers: it can be obtained from the Church 
Union, 6 Hyde Park Gate, London, S.W. 7, for 1/1 post free. 


The Report of the Lambeth Conference had not’ yet been 
published when this issue of Faith and Unity was being pre- 
pared. for press. The section of the Report dealing with 
reunion matters will be carefully studied and comment will 
begin to be made in our October number. 


239 


* * * * 
| 
| 


— - 


MELBOURNE CONFERENCES REUNION 


The Report of the Melbourne Anglican-Methodist Conferences on 
Reunion, issued 1947, is signed by the Archbishop of Melbourne | 
and by the President of the Methodist Conference of Victoria 
and Tasmania. It differs from the South India and Ceylon 
schemes because it does not issue in any concrete proposals 
for reunion, and above all it does not burk differences, but in the 
case of such disagreement states the opposing views. 


SCRIPTURE, CREEDS AND SACRAMENTS : 


Starting from the Quadrilateral in the 1888 and in the 1920 
forms acceptance of the first three points, viz. the Scriptures, 
Creeds and Sacraments is registered. But this does net-prevent 
a more detailed statement of the points of agreement under the 

~ headings of the Church, the Gospel, Baptism, and the Eucharist. 

The Chutch is said to consist of “ all those who, in any nation, 
have received from God the gift of eternal life through Jesus 
Christ our Lord, and who live by that life.”” But (presumably 
lest this should lend colour to the doctrine of a merely invisible 
church) it is added that all the baptized, including children, are 
members of it. Unfortunately ‘ Recognition ’’’ seems to be ad- 
mitted as an alternative to Confirmation. The Church has the 
right and duty to formulate its faith and to judge in matters of 
faith. Yet it is said that no formula is exempt from re-examina- 

_ tion, a regrettable statement if it is meant to include the Nicene 
Creed or other ecumenical definitions. 
With regard to the Sacraments it is recognized that God is 
_ active in them, bestowing grace by means of external signs, and 
that the grace received is not dependent upon the emotion of the. 
recipient. Baptism effects a change of nature as well as one of 
status, though one misses the words Baptismal Regeneration. 

The Eucharist commemorates the Sacrifice of Christ upon the 
Cross, but whether before God’as well as man is not stated. 
Yet there is the valuable statement that the Body of Christ 
may be eaten unworthily. 


THE MINISTRY 


Differences, as might be expected, begin to be registered when 
we come to the Ministry which is treated in general before 
Episcopacy is dealt with. It is agreed that the threefold ministry 
dates from the sub-apostolic period, but this does not preclude 
modification and supplementation. Of non-episcopal ministries 
it is cautiously stated that their final and general interpretation 
and adjustment await further guidance of the Holy Spirit. It is 
admitted that the ministry has priestly as well as prophetic and 
pastoral functions, and these are performed on behalf of Christ 
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towards His people, per on behalf of the Church in its approach 
to God. But in the Note on the Ministry as a Priesthood which 
follows, a serious divergence is indicated between the “ catholic 
theory of the Ministry ” and the “ alternative view . . . promin- 
ent’ in the Reformation. According to the former “ it is the 
supreme duty and privilege of the priests to offer to God the 
Holy Eucharist, as the commemorative sacrifice of Christ upon 
the Cross’, while according to the other “ there is no official 
order of priests’’ and “ the recognition of the Eucharist as a 
sacrifice is thought to imperil the truth of the all-sufficiency of 
_ the sacrifice of Christ upon the Cross "’. This is followed by a 

somewhat lengthy attempt to mediate between the two views 
‘which “ points to a higher synthesis of truths, to which ”’, as it is 
admitted, “ we have not yet attained ”. 

On the subject of episcopacy it is agreed that a ministry 
recognized by all sections of the Church is desired, and. that 
therefore a united Church must include episcopacy. But beyond 
this there appears again-the opposition between those who regard | 
episcopacy as the divinely appointed channel of all regular and 
valid ministration in the Church, and others to whom it is only 
a permissible form of government. It is recognized, however, 
on both sides that the values of the episcopal, presbyterian and 
congregational systems might be combined. We regret, however, 
that it is agreed that the acceptance of episcopal ordination for 
the future-would not commit those accepting it to a particular 
theory of episcopacy. The theory which is feared is one which 
would make episcopal ordination the unique and exclusive channel 
of divine grace, the acceptance of which theory would imply 
a disowning of their past ministry by non-episcopal ministers. 
To this it might be replied (though such a reply is not made in 
the Report) that the strongest episcopalian does not wish to deny 
the effectiveness of ministries outside the apostolic succession 
when undertaken in all good faith in response to God's call. 
What he does assert is that episcopal ordination like all the other 
sacraments is the normal or regular channel of God's grace, and 
though God is not tied to the sacraments, we are. As the Anglican 
representatives who met the Free Churchmen in 1924 said :~ 
‘ Spiritual efficacy is one thing, due authority is another. The 
latter is not involved in the former. . .. We regard this bestowal 
of authority of the whole body to the ministry by episcopal 
ordination not merely as something desirable for the united 
Church of the future; but as something which from the apostles’ 
time has always been provided for the Church—we regard the 
acceptance of it as a trust to which the Anglican Church is called 
to be faithful.” Episcopacy, we may say, is not something 
which we are trying to force on others, but a gift of God which 
we are offering to them for the building up and perfection of the 
Body of Christ. 
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Christian Unity : The Anglican Position. G. K. A. Bell, Bishop 
of Chichester. Hodder and Stoughton. 6s. 


This book consists of the eight Olaus Petri Lectures delivered 
at Upsala University in 1946. In that milieu it is satisfactory to 
find Dr. Bell defending the ideal of a rapprochement with Rome 
and warmly recognizing the enrichment which the Churches of the 
East can bring to the West. 

We cannot but criticize both the Bishop’s presentation of the 
~ ~~ relations of the Anglican Church to the various other bodies at 
home and abroad since the Reformation and his suggestions 
towards unity. With regard to the Protestant bodies of the 
-continent he maintains that the theory which “ unchurches ”’ 
those who have not maintained the apostolic succession dates only 
from the Oxford Movement, whereas the earlier “‘ High Anglican ” 
divines advocated intercommunion with them, including those 
without the apostolic succession and those with no bishops at 
all. Space forbids an exhaustive examination of this thesis which 
the Bishop supports by an impressive catena of quotations. But 
it is, to say the least, somewhat arbitrary to term it “ the classical 
Anglican position ’’. Readers will find the same facts dealt with 
by Miss Ady in *‘ The Apostolic Ministry'’’. What is clear is this, 
that a distinction was made between those who had been unable 
to retain the apostolic succession and those who had deliberately ~ 
‘rejected it. 

With regard to Protestant bodies in England the Bishop would 
‘think of the Christian body not as consisting of a single true 
Church or group of Churches, with a number of ‘ schismatic ' 
bodies gathered about it ; but as a whole, which is in a state of 
division or ‘ schism’.” That is to say, that the English Non- 
conformists are not separated from the Church : the Church 
embraces them but is divided. It does not seem to be perceived _ 
that this will equally apply to any secessions that may occur 
from a reunited Church. 

‘The unity is there, but unrealized.”” It is to be realized by 
the conveyance of the historic episcopate, which involves the 
apostolic succession, to those bodies which do not possess it. 
The ** Denominations " will continue, each with its bishops: the 
instrument of unity will be “ the College of Bishops’’. There 
will be denominational conferences of bishops like the Lambeth 
Conference (Dr. Bell seems to take it as a matter of course that 
the Church of England is a “ denomination’): and regional © 
conferences of the bishops of all the denominations in a region. 
This is a conception of * Churches ”’ which is entirely unscriptural. 

We do not believe that these proposals will- find much favour 
with the Free Churches-in England, however it may be with 
Protestants abroad. It is not of very happy augury that the 
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Bishop instances the attitude of the Elizabethan prelates towards 
the Puritans in that they commended episcopacy without claiming 
an exclusive divine sanction for it ; but their attempt to conciliate 
the Puritans was completely unsuccessful. 

We feel compelled to add that the book also conveys an | 
impression of complacency. It is to be hoped that the title of 
the first chapter, ‘“‘ The Wisdom of the Church of England,” will 
be recognized as a quotation : apart from this, while ‘the Council 
of Trent is mentioned more than once, the fact that the English 
bishops wefe invited and were not allowed to go is ignored: and 
the Bishop does not appear to realize the strength of the Free 
Church objection to Establishment : indeed, there is an indication 
that he hopes for a reunited Established National Church, which, 
we believe, could only be a combination of the spiritually weakest 
and most worldly elements in some of the present Christian bodies. 

The book is likely to be useful, ; and also somewhat misleading, 
as a work of reference. W. OF. 


THE SIXTH ANGLO-CATHOLIC CONGRESS 


The Angle-Catholic Congress held in London last July was a 
striking demonstration of the strength, vigour, solidarity and 
sober purpose of the movement. Many learned papers by 
scholars young and old were read to large and keen audiences, 
setting forth the Catholic faith in Bible, Creeds, Ministry, and 
Sacraments as the Church of England has received it. The 
witness borne to Church principles by these meetings must have 
been very great, not-least to the Lambeth bishops, many of whom 
visited the Congress, not a few taking a leading part. 

The practical matters with which the Council is concerned were 
not explicitly mentioned; though the Bishop in Korea spoke 
very earnestly of the evil done by the South India schism when he 
reviewed the Church’s work in Asia. There was some criticism 
of the idea of “ defending ’’ Church principles, as if we were 
intent on putting them in a preserving jar. This was based on 
a misunderstanding of the idea of defence which the Council has 
sought to avoid. ' There is scriptural authority for the “ defence ”’ 
as well as the confirmation and proclamation of the gospel ; and 
these are not contrary the one to the other. 

We are concerned, as the Dean of Winchester reminded. us, 
with the maintenance of the God-given bridge over which men 
may pass from time to eternity, even though some consider that 
the journey would be better made on a plank “ easily erected 
but . .. a narrow thing, rickety and dangerous, and can gnly take 
a few at a time ; whereas a bridge is durable, broad, a real high- 
way, indeed the King’s highway, built for the safe journey of 
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SOUTH INDIA 


A letter from the continuing Anglicans in the Nandyal area, 
appealing for support for their cause, was received last month 
and has been printed in some of the weekly Church papers. It 
repeated in substance the matter contained in the Memorial 
which we printed in our last issue, and concluded with an appeal 
to ‘laymen like ourselves who love their Church not to desert 
us, but to use their influence to see that our consciences are not 
overridden and-that our ordination and confirmation candidates 
may receive the sacraments for which they. have been pre- 
pared from one of our own Anglican bishops ” 


AN ASSURANCE FROM THE METROPOLITAN 

What the general effect of this letter may have been we do not 
know, but it drew from the Metropolitan of the Church of India, 
Burma, and Ceylon a letter, printed in‘7hg Guardian of August 6, 
in which he states his intention “ to visit the area as soon as 
is practicable after my return to India early in September ”’ 
We are grateful to have .this definite assurance from the 
Metropolitan himself, and we trust that the visit will not be 
long delayed for recent reports from the area are most distressing. 


DIsUNITY AND CONFUSION 
So far from producing unity, the union has been the cause of 
great bitterness, confusion, and strife. Even the attempts of the 
Moderator of the-Church-of- South India himself, who visited the 
district and toured round it, failed to bring the members of that 
body in the area to accept plans drawn up by himself and the 
Metropolitan's Commissary for the peaceful solution of the 
_difficulties.as regards the occupation and use of buildings. So 
utterly irreconcilable were the local committees of the Church of 
South India, that the Moderator tore up the agreement that had 
been made and gave a statement, signed by himself as Moderator 
of the Church of South India, renouncing any claim to the. build- 
ings or their management. To make matters worse, political 
and racial antagonisms have also been brought in. . 
What will be the end of this unhappy business none can foretell. 
It has even been suggested that unless some solution is soon found 
the result of the strife, which is even dividing families, may be 
the obliteration of the Christian faith altogether in the area 
concerned. We urge our readers to continue their earnest prayers 
that the way of:peace may be found. ° 
| 


Communications for the Editor and subscriptions to Faith and 
Unity (three shillings a year minimum) should be sent to the - 
Senalary, C.D.C.P., 6 Perth Road, Beckenham, Kent. Back 
numbers of Faith and Unity are available and can be had from 


the Secretary, price fourpence each, post free. 
Printed at The Church Army Press Cowley, Oxford 28296 


